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Summary

The article examines the structural-semantic and functional characteristics of phraseo-
logical combinations with number components used in the epic “Kitabi-Dede Gorgud”. During
the research, fixed expressions with number components in the text of the epic were identified,
their lexical-semantic characteristics, mythological sources and stylistic functions were ana-
lyzed. It was determined that number components act not only as quantitative indicators in the
epic, but also form an important element of epic thinking, mythological worldview and poetic
expression system. A comparative analysis of phraseologisms containing sacred and ritual num-
bers (1,2,3,4,5,6,7,9, 10, 14, 32, 40, 1000) with modern Turkic languages demonstrates the
heritage potential of the language of the monument.
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1. Introduction

“Kitabi-Dede Gorgud” is an epic monument reflecting the heroic history, worldview
and system of moral values of the Oghuz Turks. This epic is not only a historical-ethnographic
source, but also a valuable literary and artistic example distinguished by rich linguistic facts.

Fixed expressions, proverbs, similes, metaphors and phraseological units occupy a wide
place in the language of the epic. A certain part of such phraseological units is made up of
phraseological units with a numerical component. In particular, phraseological units with a
numerical component play an important role in the poetic structure of the epic text. These units
both create imagery and preserve the traces of ancient Turkic mythological thought.

Purpose of Study. The goal of this article is to identify phraseological units with a num-
ber component used in the epic of Dede Gorgud, analyze them from a semantic and functional
perspective, and investigate their role in the epic language system.

2. Literature Review

In Azerbaijani linguistics, the phraseology of the “Kitabi-Dede Gorgud” epic has been
studied by many scholars. H. Bayramov, while discussing the phraseology of the Dede Gorgud
epic in his work “Fundamentals of the Azerbaijani Language Phraseology”, notes: “The num-
ber of phraseological units in the facsimile of the Dresden copy of the book-Dede Gorgud epic
exceeds 300” (Bayramov, 1978, p. 28).

Tofig Hajiyev, in his book “The Book of Dede Gorgud: The First Textbook of Our His-
tory”, while analyzing the language of the epic, notes that phraseological units with a numerical
component are an important indicator of the ancient Turkic worldview, epic thought and poetic
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language. In his opinion, the numbers in the epic do not only indicate quantity, but also have a
figurative, symbolic and emotional meaning. For example, the greeting “li¢ otuz on yasasin’ not
only means “may you live 100 years”, but also expresses the ancient Turks’ wish for longevity
based on the thirty-year number system. Similarly, the expression “on otuz on yasasin” also
expresses an exaggerated wish for a very long life. “The epic contains the greeting ‘li¢ otuz on
yasasin’ (may you live a hundred years). This clearly indicates that the ancient Turks had a thir-
ty-year number system. As a fact of fiction, there is also an exaggerated version of that number:
“li¢ otuz on yasasin” / “long live thirty-one!” (Hajiyev, 2014, p. 259).

K. Aliyev writes about the symbolism of numbers in the epic “Dede Gorgud”: “The
smallest number in the epic is 2, and the largest number is 16,000. The numbers between 2 and
16000 are approximately as follows: 3, 4, 6, 40, 60, 90, 100, 300, 400, 600...” (4liyev, 2015,
p.35).

In his article “Somatic phraseologisms in the epic of Dede Gorgud”, Nizami Baghirov
studied the somatic phraseological units used in the epic “The Book of Dede Gorgud” and
divided them into two groups: 1. Substantive somatic phraseological units; 2. Verbal predica-
tive somatic phraseologisms (Baghirov, 2016, p. 178).

The epic “Kitabi-Dede Gorgud” has attracted the attention of not only Azerbaijani schol-
ars but also Turkish scholars in research. Rza Gul examined the idioms and expressions used in
the epic in his article “Word patterns in the stories of Dede Gorgud” (Giil, 2008, p. 100-105).
In 2016, Yusuf Can Tiras and Halil Ibrahim Ertiirk compared the proverbs and idioms in the
epic with the proverbs and idioms in the modern Turkish language in their article “Semantic
analysis of the proverbs used in the Book of Dede Gorgud and their equivalents in Turkish”
(Tiras, Ertiirk, 2016, p. 135-150).

The numbers used in the Oghuz group of Turkic languages, as well as other modern
Turkic languages, are reflected in the epics of Dede Gorgud. Some of these numbers are used in
the creation of phraseological units, and some are used as text-building tools. The main goal of
using numbers as a text-building tool is to enrich the figurative language.

3. Results and Discussions

Theoretical foundations of phraseological units with a number component.

Phraseological units are stable word combinations that are used in the language in a
ready-made manner and have a semantic connection between their components. Phraseological
units containing a number form a special group. In such combinations, the number can indicate
a specific quantity, carry an abstract and symbolic meaning, perform a hyperbolic (exaggera-
tion) function, and express a mythological-sacral meaning.

The semantic load of numbers in Turkic languages is closely related to ancient myth-
ological concepts. In particular, numbers such as “three”, “seven”, and “forty” have a sacred
character and acquire a symbolic meaning in epic texts. For example, in the epic poem of
Dede Gorgud, Bayandur Khan sacrifices three types of animals, sets up a tent in three colors,
Khizr caresses Bugaj’s wound three times, confirms Deli Qajar’s three times giving his sister to
Beyre, and so on, all of which are related to the symbolic meaning of the number three.

Phraseological and semantic features of the number “bir /one”

The number “bir” acts in the epic as a symbol of both real quantity and unity and integrity.

Bir yastiZa bas qoymaq — to start a family, to marry, to live a life — “Géz ag¢iban gor-
digim, koniil ilo sevdigim, bir yasduqda bas qoydugum!” (KDQ, 2004, p. 62). This phraseo-
logical unit, which has the semantics of unity and unity, is connected with family life.
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“Datlu damag veriib sorusdugum,

Bir yasdiqa bas qoyub amisdigim” (KDQ, 2004, p. 101). This phraseological unit is
used in the language of Dede Gorgud’s epics, as well as in modern Turkish as “bir yastiga bas
koymak/ bir yastikta kocamak™ (Cotuksokdn, 2004, p. 139) and in Azerbaijani as “bir yastiga
bas qoymaq” (Valiyeva, 2006, p. 130) with the same meaning and lexical composition. For
example, “Ax1 Zornigar da yaziq idi, ne¢o il idi ki, onunla bir yastiga bas qoyurdular” (Shikhlz,
2005, p. 23).

Bir désaya cixmaq — “Qizla ikisi bir dosaya cigdilar” (KDQ, 2004, p. 148) is a phraseo-
logical combination that arose in connection with a wedding, custom, and ceremony. Here, the
number “bir” creates a unifying meaning and expresses socio-moral integrity.

Bir agz1 duah — “Bir agzt dualimin alqisiyla Allah Taala bir ayal verdi: xatuni hamila
oldi, bir neca miiddatdan sonra bir oglan dogurdr” (KDQ, 2004, p. 26). Nizami Bagirov, in
his article “Somatic phraseologisms in the epic of Dede Gorgud”, included the phraseological
combination “bir azgi duali” in the composition of phraseological units that arose in connection
with religious lifestyle and customs. He notes: “This type of phraseological units or idioms
mainly consist of somatic phraseologisms that arose in connection with the Islamic religion and
the ancient customs and traditions of the Oghuz. In epics, the somatic phraseologism “dua” is
used in the meaning of “believer, devout™” (Baghirov, 2016, p. 185). This phraseological com-
bination, used in the language of Kitabi-Dede Gorgud, is also found in “Hophopname”:

“Ay noana, bir qirmizi saqqal kisi!

Agz1 duali, qoca baqqal kisi!” (Sabir, 2012, p. 155).

Bir can, bir galb olmaq — complete solidarity — “Bir canda na var ki, sana quy-
mamnuglar?” (KDQ, 2004, p. 102). This phraseological unit observed in the epic of Dede Kor-
dug is also applicable to modern Oghuz group Turkic languages. For example, “Iki giidiikcii
bir can, bir galb kimi fors dosonan dohlizds x1sin-xisin danisa-daniga, bir-biri ilo itologe-itologo
dolasird1” (Rahimov, 2005, p. 109). This phraseological combination with a numerical compo-
nent used in the language of the epic is also found in the Turkmen language in the form “bir jan,
bir ten bolmak” (Turkmen phraseological dictionary, 2016, p. 25): “Dort yoldas bir jan, bir ten
bolup, ta giin dogyanca ¢ay i¢diler” (Turkmen phraseological dictionary, 2016, p. 25).

Bir qag¢ kolma — “Agiz-dildan bir qa¢ kalma xabar mana!” (KDQ, 2004, p. 114). This
phraseological unit, which is characteristic of the language of Dede Gorgud, corresponds to the
phraseological units “bir ag1z s6z”, “bir agiz demak” (Orujov, 1976, p. 79), “bir ¢ift sdz / bir
kag s6z” (Cotuksdkdin, 2004, p. 135) used in modern Turkic languages. For example, “Ey oglan,
moan sandan bir ag1z s6z sorayim oldiirmozdon avval,- dedi” (Tiirkmen love epics, 2022, p. 195).

“Bir ucindan qurub kafiri, ol bir ucina ¢iqdi” (KDQ, 2004, p. 115). “Bu yaginin bir
ucin manqa, bir ucin sanqa! — dedi” (KDQ, 2004, p. 115). These phraseological units embody
unity and sharing of the process in battles.

“Yerin bir ucindan bir ucina yetim!” deyan Savqan Sart bila varsun!” (KDQ, 2004, p.
120). This phraseological unit conveys a hyperbolic meaning and expresses infinity.

Mythological and structural function of the number “iki/two”

While the number “one” represents the one God, the number “iki” means conflicts.

Onur S6men also writes about the number two used in the epic: “The tribes of Dede
Gorgud are actually built on many contradictions that we can consider as friend-enemy, good-
bad, brave-coward, father-son struggle. The number two is the ideal number to describe this
contradictory structure” (Sémen, 2019, p. 35). We see that this idea is also reflected in the
examples we have chosen.
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Iki gozinin biri — “Ogul atamn yetiridir, iki gozinin biridir” (KDQ, 2004, p. 20). This
phraseological combination expresses that the son is a dear, valuable and protected being for
the father. T. Hajiyev notes that in this phraseological unit, the place and value of a son for the
family and society is understood (Hajiyev, 2014, 262). This phraseological unit is used in the
modern era in the form of “iki g6ziimiin i5181”. Example, “Manim iki gdziimiin is181, Mahbuba
cadugor deyil. Bundan slavs, o, sanin qardasina bu xasta vaziyyatds no eylayacok?” (Maragayi,
2006, p. 366).

“fki vardin, bir galirsan; yavrum qani?” (KDQ, 2004, p. 30, p. 85).

Soziinii iki elomamak — “Ol zamanda ogul ata sézin iki elomazdi. Iki eylasa, ol oglant
qabul elomazlaordi” (KDQ, 2004, p. 83). This phraseological combination, used in the language
of the epic of Dede Gordud, is also seen in the epic of Koroghlu: “Nigarin dlilorin arasinda o
gador hormati var idi ki, onun bir soziinii iki elomazdilor” (Koroglu, 2005, p. 175). We also
find the form “bir dediyini iki elomamak” in Azerbaijani (Orujov, 1976, p. 81) and “bir séyl-
edigini iki etmemek” in the phraseological dictionary of the Turkish language (Cotuksékdn,
2004, p. 138).

iki halal — life companion, wife — “Ol iki halala yiiz qirq yu 6mr verdim, — dedi” (KDQ,
2004, p. 102).

Sagina soluna iki qosa yay ¢okmok — beautiful, extremely beautiful — “Magar Trabu-
zan tokiirinin bir azim-gorklii mahbub quzi vardl. Sagina-soluna iki qosa yay cakardi” (KDQ,
2004, p. 104). This phraseological unit is a phraseological unit used in Azerbaijani fairy tales
and epics to praise the beauty of girls. In some cases, this phraseological unit is also encoun-
tered in everyday speech.

The mythological and structural function of the number “li¢/three”

In Turkic mythology, “li¢” is a symbol of the cosmic model (earth-sky-underworld).
The motif of trinity is often observed in the epic. The number three is in the first place in terms
of frequency of use in the epic. K. Aliyev notes that “the most frequently used numbers are 3
and 6, as well as their derivatives: 30, 300, or 600” (4liyev, 2015, p. 5).

“Ol kafirin iicin atub birin yarmaz oqg¢ist olur” (KDQ, 2004, p. 82). This phraseological
unit is characteristic of the language of Dede Gorgud’s epics. It is not observed in any of the
modern Oghuz group Turkic languages.

The mythological and structural function of the number “d6rd/four”

The number four is associated with the four elements that are essential for the existence
of being — fire, water, earth and spirit. The number four is also often found in the language of
the epic. However, as O. Somen noted, the use of the number four in the epic of Dede Gorgud
is mainly expressed in terms of direction (Somen, 2019, p. 40).

“Qarlatib dort yanina baqdinmi, quz!?

Qargu kibi qara sacin yoldinmi, qiz!?” (KDQ, 2004, p. 74).

“Dili-damag1 quriyib dord yanina baqdirdinmi?

Qara gozdan aci yasi dokdiirdiinmii?” (KDQ, 2004, p. 85).

“QOardagsiz miskin yigit ansasina yumruq toqunsa,

Aglayuban dirt yanmina baqar olur” (KDQ, 2004, p. 148).

“Yaradan haqqiycun duri galgil!

Dord yanina kafir bagladi, ballii bilgil! — dedi” (KDQ, 2004, p. 151). As can be seen
from the examples, the number four in the phraseological units of the epic helps to express the
meaning of direction.

The mythological and structural function of the number “bes/five”
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The number five includes the five religious conditions that are obligatory for Muslims
in Islam (prayer, fasting, giving zakat, knowing the testimony of faith, performing the Hajj pil-
grimage if possible), five daily prayers, and five categories of jurisprudence.

Bes kolma dua — “Ag alnunda bes kalma dua qildiq, qabul olsun!” (KDQ, 2004, p.
103, p. 118). This phraseological unit is characteristic of the language of Dede Gorgud’s epics.
This phraseological unit can be observed in the stories “The Internal Oghuz Dash Oghuz turned
away and Beyrek died”, “The story of the bloody old man Ganturali”, “The story of the pris-
oner of Uruz Bey, the son of Kazan Bey”, etc. The phraseological combination formed with the
number five used in the epic also takes its source from Islamic sources.

The mythological and structural function of the number “alt1/six”

The number six is in second place after the number three in terms of the intensity of its
use in the epic. K. Aliyev writes about the number six used in the epic of Dede Gorgud: “In
the epic, the number three is a number belonging to the Oghuz, and the number six is a num-
ber belonging to the infidels” (Aliyev, 2015, p. 5). According to the meaning of phraseological
combinations formed with the number six, the number formed with the number four indicates
direction as phraseological units with a component.

“Varaywn, ant anast yanindan alayin, qilicla paralayayin, alti boliik edayin, alti yolun
aywrdinda biragayin” (KDQ, 2004, p. 84).

“Dért yilda galmazsan, iic-dort yil bagam.

Alt yol ayirdina ¢adir dikom” (KDQ, 2004, p. 148). These phraseological units are typ-
ical for the language of the epic of Dede Gorgud.

The sacred nature of the number “yeddi/seven”

“Yeddi” is a sacred number in both Turkish and Islamic culture. This number is associ-
ated with Sharia and creation. The most important example of this is that it is one of the seven
evident attributes of Allah (knowledge, power, speech, hearing, sight, life and will).

In the epic, this number mostly expresses the concept of time and is used in the following
forms:

“Yeddi giin, yeddi geca yima-i¢cma old1” (KDQ, 2004, p. 51).

“Yedi qiz qardasin yedi yol ayirdinda aglar gordiim, Bamsi!” (KDQ, 2004, p. 64).

“Yeddi giin, yeddi geca yortdilar” (KDQ, 2004, p. 107).

“Yedi dara qoxularin diilkii biliir” (KDQ, 2004, p. 21).

“Yettiigimda yel yetmazdi yedi urgunum,

Yeni Bayiwrin qurdina banzardi yigitlarim” (KDQ, 2004, p. 121).

Here, “yeddi/seven” is a symbol of wholeness and perfection rather than a real number.
This is a symbolic indicator expressing the completeness of the universe in epic thought.

Epic-semantic function of the number “doqquz/nine”

The number nine is one of the sacred numbers. R. Gafarli notes: “The sacred nine is
interpreted as a threefold increase in the trinity of the underground, terrestrial and celestial
worlds” (Gafarli, 2015, p. 401). In ancient times, as in modern times, phraseological units did
not have a high frequency in the formation of phraseological units.

Doquzimi bir yerina saydirmaq — to collect, to gather — “Doquzint bir yerina say-
durayum / Urusmadan, dogiismadan alomi doldurayim” (KDQ, 2004, p. 91). This phraseolog-
ical unit is not observed in modern Oghuz group Turkic languages.

Epic-semantic function of the number “on/ten”

On barmagini1 qanda gérmok — “Qara dava ansamdoan qarvar gordiim, qargu kibi qara
sagim uzanir gordiim, uzanuban goziimi ortar gordiim, bilagimdan on barmaginu qanda
gordiim” (KDQ, 2004, p. 40). We find this phraseological combination, used in the language of
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Dede Gorgud, in the language of Khatai in the form “iki oli qanda”: “Iki alin qizil qanda,/ Cox
gilinahlar vardir mandes” (Khatai, 2005, p. 347).

Epic-semantic function of the number “Qurx/Forty”

The number “forty” is one of the sacred numbers. In Turkish folklore, “qirx” is a symbol
of maturity, completion, and abundance. In the epic, the expression “qirx igid”’/“forty brave”
expresses the idea of strength and unity united around the hero. This number symbolizes the
concept of collective strength and integrity rather than a specific quantity. R. Gafarli notes:
“Forty is a ritual model of the world. In mythological structures, forty is not a precise number,
but an uncountable multitude” (Gafarli, 2015, p. 402-404). Although “forty” does not actively
participate in the formation of phraseological units, it is one of the most productive number
components in the epic:

“Atam-anam evina donsam.

Hey qirq esim, qirq yoldasim!” (KDQ, 2004, p. 107)

The hyperbolic function of the number “min/thousand”

Exaggeration (hyperbole), characteristic of epic texts, is also widespread in the epic
poem Dede Gorgud:

“Bin sdylarsan, birisini duymaz, arin sozini qulagina qoymaz” (KDQ, 2004, p. 23).
This phraseological unit aims to increase the scale of the work, to increase the impact of events.
Here, the number is not in a nominative sense, but is a means of imagery.

The epic-semantic function of the number “on doérd/fourteen”

“Atindan endi, cilbarini bir dala iligdirdi. Baqdr gordi kim, ayun on dordina banzor
bir maohbub, ala gozlii gonc yigit burcuq-burcuq darlomis, uyur” (KDQ, 2004, p. 151). This
phraseological combination is reflected in the modern Azerbaijani language in the form of
“on dord gecalik ay” (Valiyeva, 2006, p. 627). In addition, this phraseological unit is often
used in Azerbaijani fairy tales and epics to praise the immense beauty of girls and brides. For
example,“Giilzar 6ziino yeddi golom ils zinat verib, on dord gecslik ay kimi sofoqlondi, onun
qabagma ¢1xdi1” (Azerbaijani dastanlari, 2005, p. 132).

The epic-semantic function of the number “Otuz iki/thirty-two”

“Otuz iki disdan ¢iqan biitiin orduya yayildi, “Bakil atdan diismig, ayagi stnmuis” deyii”
(KDQ, 2004, p. 138). Although the phraseological combination “otuz iki digden ¢iqan” with the
number component used in the language of Kitabi-Dede Gordud has preserved its functionality
in living colloquial speech, we did not find it in the phraseological dictionaries of the Azer-
baijani language. This phraseological combination is also used in other Turkic languages. For
example, in Uzbek, “uttiz iki tisdon ¢ikkan qap” (Zeynalov, 2008, p. 138).

4. Conclusions

As a result of the conducted research, it was determined that the phraseological units
with a numerical component used in the epic “Kitabi-Dede Gorgud” constitute an important
component of the ancient Oghuz epic thought, mythological worldview and poetic language
system. The numbers used in the epic not only carry nominative-quantitative content, but also
perform symbolic, sacral, hyperbolic and stylistic functions, increasing the semantic and aes-
thetic load of the text.

The analyses show that the phraseological units formed on the basis of the numbers
“one”, “three”, “seven”, “forty”, “thousand”, “fourteen”, “thirty-two”” and other numbers reflect
the mythological ideas of the people, the religious-ethnic thought model, social-domestic rela-
tions and heroic ideals. In particular, the sacral content of the numbers “three”, “seven” and
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“forty”, and the use of numbers such as “thousand” and “hundred” in a hyperbolic function play
an important role in the formation of the poetic structure of the epic.

In addition, the fact that a number of phraseological units with numerical components
continue to exist in various forms in the modern Azerbaijani language and other Oghuz group
Turkic languages confirms their historical continuity and importance in the pan-Turkic linguis-
tic and cultural heritage. This fact once again demonstrates that the “Book of Dede Gorgud” is
not only an ancient epic monument, but also a rich linguistic source that preserves the common
phraseological and cultural memory of the Turkic peoples.

Thus, the study of phraseological units with numerical components allows for a deeper
study of the language, poetics and mythological-semantic system of the epic and opens up
broad prospects for future research in the areas of comparative Turkic phraseology, ethnolin-
guistics and cognitive linguistics.
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