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If we pay attention to consider Hesiod’s corpus, then in it we first see the
personification of @iAio in the form of such a deity as «Philotesy» (®1dtnQ).
According to Hesiod’s ‘“Theogony, she is the personification of social and
sexual relations. It is especially interesting that the poet indicates Apate
(Deceit) and Nemesis (Indignation), as well as the hated Heras (Age) and the
cruel Eris (Strife) among her brothers and sisters [Th. 224]. Night counts
among her children, then, three elements of the human life cycle: sexual
reproduction, old age, and death. In this way, Night bestows upon mortals not
only their mortality itself, but also the experiences of procreation and aging
that define it. [4, p. 38] It should be noted that Empedocles, Hyginus and
Cicero also mention her.

At the same time, in the context of the reproduction of the divine
genealogical tree, iAdtng appears in Th. 125, 132, 177, 306, 333, 374, 375,
380, 405, 625, 822, 920, 923, 927, 941, 944, 961, 970, 980, 1005, 1009, 1012
and 1018]. In particular, we see the union of Erebus and Nyx: «whom she
conceived and bore from union in love with Erebus. And Earth first bore starry
Heaven, equal to herself» (ob¢ téke kuoapévn ‘Epéfetl prddrynt yeica. oo
3¢ o1 mp@dTOV pév &ysivato ioov ovtii) [Th.125-126]

The only exceptions to this understanding are when @iAotng is named as
an attribute of Aphrodite [Th. 206]; and when it comes to the friendship
between Zeus and the Hundred-Handed Giants [Th. 651].
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However, iAdtng can also be treacherous, as the events leading up to the
Night’s Children catalog show. Uranus is ambushed when he desires giAdtng
with Gaia [Th. 177], and from his castrated genital organ come to Aphrodite,
whose powers include not only pleasure, gentleness, and sweet @ilotng, but
also deception [Th. 205-206]. Similarly, Deception immediately precedes
Philotes in the catalog of the Children of the Night and embodies the very
challenge that Eris and Philotes pose to mortals: the distinction between
appearance and reality. This lack of understanding is a defining feature of the
human condition as understood by Hesiod, since human suffering occurs
because Zeus «hid the means of life» [Op. 42].

Bognouac, mMu 0auMMo TakoX BXXHBAaHHS (Ui IIOZO CTOCYHKIB
omimmiiicekux GoriB 3 mitemu: «Shaped a great sickle, and told her plan to her
dear sons. And she spoke, cheering them, while she was vexed in her dear heart:
[165] «My children, gotten of a sinful fathe « (1ed&e péyo dpémavov kai
énéppade moucl pidotew: sine 8¢ BupcHvovsa, @ikev TeTmuéVN fTop: TAIdEC
guot kol Tortpog dtacHdiov) [Th. 162-164], a Takoxk y CTOCYHKAX JiFo/e 1 00TiB
«happy is he whom the Muses love: sweet flows speech from his mouthy (6 &’
O\ Prog, 6v tva Moot pikmvtat: YAvkepn ol amd otoparog péet avdn) [Th. 97—
98]. As we can see, the connotations of love between people and the Olympian
gods are as follows: care, patronage, benevolence, mercy. The relationship
between gods and humans in these passages is similar to that of parents and
children. They love them like their own children. However, only those who
respect them, value them and fulfill their will. However, here we see the
opposition to Aristotle, according to which love between gods and people is
impossible [1, p. 133], as well as Plato, according to which eros goes from the
lowest to the highest [Symp.210a-211c], but not the other way around.

In turn, if we talk about the earthly world, human society, then first of all,
it should be emphasized that the most developed idea of love in Hesiod’s
corpus of works is, without a doubt, love between a man and a woman,
between the masculine and the feminine (if we take into account «Theogony»
of Hesiod). Moreover, it is worth noting that the ancient Greek word
«puotnTy, Which is most often used in the texts of Hesiod, denotes precisely
sensual love, its sexual (bodily) aspect. Although it is quite clear that it is
derived from a branch. This word is used exclusively for conjugal love, but
only includes an intimate aspect, however, in the ancient Greek dictionary, the
meaning of this word as love is only the third and last [2, p. 1734]. In this
regard, the well-known researcher R. Apresyan notes that: «Just like eros,
philia is spontaneous, natural, but, unlike eros, philia is an inclination born of
an inner urge, a mental arrangement, a feeling of closeness and togetherness.
The family word @iAnua — a Kiss — indicates the closeness and openness of the
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feeling of filial piety. It is a community that is valuable in itself and therefore
self-sufficient. In Homer, the word «family» is used to denote sensual
relations» [3, p. 28]. Hesiod’s texts clearly show the difference between
conjugal love, which includes care, responsibility, compassion, and sexual
love, which includes spontaneity, passion, etc.

Regarding the first aspect of love between a man and a woman, the
following should be noted: « And she so honored her husband in her heart as
none of womankind did before her» (fj 8¢ kol ¢ kot Ovpov £0v ticokev
axoitny, dg od md 11g Etice yovoukdv Oplvtepdwv) [Sh. 9-10]. The above
quote from the «Shield of Heracles» indicates a tender attitude towards the
other half. Love here has the connotation of tenderness. Tenderness is one of
the fundamental attributes of love, because the latter is unthinkable where
there is cruelty, disrespect, etc.

However, we can see in «Works and Days» that people may not like
certain gods, in particular Eris, who brings wars and enmity (fj pév yap
TOAEUOV TE KOKOV KOl OT|ptv OQEAAEL, GYeTAIN" 0VTIC TV Y€ UAET BpoTdC, AAA]
o1’ avaykng [Op.14-15]).

It should be noted about the poet’s considerable attention to love for work.
The early Greek poet emphasizes how important it is not to be lazy, but to
work hard: «of te pehocdmv kapatov Tphyovcty depyoi Ecbovies 6ol d Epya
il ot PéETpla Koouelv, MG KE Tot dpaiov fotov TANBwot kalal. €5 Epymv
& Gvdpeg moAdunioi T dopvelol te' kol €pyalopevolr mOAL @iktepot
aBavatolov» [Th. 305-309].

At the same time, we can see also two points, which emphasize friendship
between people, using lexemes of the «vocabulary of @uiio» (term of P.
Florensky):

—  «uoboc & avopl pide eipnuévog Gpkilog EoTm. Kol T€ KAGLYVAT®
yveldoag émi paptopa OécBay [Th. 370-371]

- «undé kactyviTo icov moleloOar £taipov: €l 88 ke mowjomg, U v
TPOTEPOG KAKOV EpENG. UNnde wevdecOat yYAdoong xapv: ei 8¢ o€y’ dpyn 1 Tt
gmog eimav amoBvpuov Mg kal EpEag, dig toéoa TivocBat pepvnuévos: ei 8¢ o€
v adTig Myfit & eukétnra, Siknv 8’ 80éAnot mapacyelv, S¢&achar Sehdg Tot
évip oilov dAlote &Alov mowEltol, G& 88 i TL VOOV KATEAEYYET® E100C»
[Op.707-714].

So, in Hesiod’s writings, we see the polysemantic of the lexemes of the
«vocabulary of @iiioy, which led to the complication of understanding ¢@kia
and cognate words in the subsequent work of ancient authors — historians,
dramatists, lyricists, dramatists, and philosophers. Despite the fact that Eros is
one of the first names in Hesiod, mostly lexemes related to giiia are found in
him. Therefore, when using words that are close to the concept under study,
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Hesiod focused his attention precisely on close relationships between people,
especially physical and sexual ones. In it, there are only isolated cases to
denote relations between friends and states.
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