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Abstract. The study examines the sermon discourse as a new discourse
practice brought about by the language and cultural contacts in the
XVII century in the Polish-Lithuanian State. The Polish texts by Piotr
Skarga, Tomasz Mtlodzianowski, Franciczek Dzielowski and others
exerted an impact on the lexis, type of text creation, communicative and
stylistic features in the Ruthenian sermon in the X VII century. That impact
prompted Antonii Radyvylovskyi to employ some Polonisms and Latinisms
in diffeent parts of his sermons.

The article traces lexical variability and its language and cultural
‘functionality’ in the early book by A. Radyvylovskyi, one of the most
famous preachers of the X VII century. The paper compares functioning of
Polish and Latin (through Polish transmission) lexemes characterizing the
discourse dimension of the X VII century language and cultural interference
in the manuscript, the edited text, and the published book Vinets Khrystov
(The Wreath of Christ). The number of such lexemes turns out to be the
biggest in the manuscript by A. Radyvylovskyi, which demonstrates the
level of language interference in the sermon discourse.

The study analyzes the substitutions of Latinisms and Polonisms
introduced by the editor of the collection Vinets Khrystov (The Wreath
of Christ) who offered his corrections and amendments to the text. The
substitutions made by the editor were taken into account in the printed
book that was a prerequisite for its appearance in 1688. On the editor’s
recommendations found in the manuscript, the published book retained
substitutions of some Latin and Polish words with Church Slavonic ones.
Such substitutions were caused by the change of the socio-cultural situation
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in the 1680s; however, those substitutions were just few apparent elements,
which, actually, did not change the language of the sermon (kazanie), used
in the XVII century.

The language and cultural intersections of Polish and Ruthenian
preaching practices increased the spatial (the Polish-Lithuanian State) and
temporal (XVII and XVIII centuries) spread of the collection of sermons
by Antonii Radyvylovskyi. In the XVII and XVIII centuries, his books
were actively spread and became popular readings for those speaking the
Ruthenian language, which is proven by the availability of his books in the
library of the Holy Trinity Monastery in Vilnius, the library of Wroclaw
and others.

1. Introduction

Preaching as a historical, cultural, and linguistic phenomenon in the late
16th and XVII centuries has often captured the attention of scholars: e.g.
the study on P. Skarga’s Polish sermons [4], Polish and Lithuanian Punktai
sakymy (Points of sermons) by K. Sirvydas [13].

The Ruthenian sermons of the Early Modern period are currently
being more intensively explored from historical, philosophical, and
literary perspectives [2; 7; 15]. They reveal the system of values of the
second half of thel7" century based on the published book of sermons
by A. Radyvylovskyi [2], ways of citing Latin texts in the sermons by
Y. Galiatovskyi [15].

Adopting the linguistic perspective, scholars have looked at the
stylistic and cultural peculiarities of the Baroque Ruthenian sermon in the
XVII century [11; 16]. In their papers, A. Radyvylovskyi’s legacy was
discussed only in the context of sermon development in general.

A separate study on A. Radyvylovskyi was published by M. Markovskyi
in the 1890s [5]. The author demonstrated the Polish influence on the
sermons of the Ukrainian preacher, analysed the language features of
Radyvylovskyi’s texts, and appended some previously unpublished sermons
to his study.

The published books of A. Radyvylovskyi Ohorodok Marii Bohorodytsi
(The Garden of Virgin Mary) (1676) and Vinets Khrystov (The Wreath of
Christ) (1688) have been carefully examined from a linguistic perspective.
Meanwhile, A. Radyvylovskyi’s manuscripts have failed to receive
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any special attention of linguists and have not been compared with the
published books of the author. Yu. Sheveliov, referring to the works of
A. Radyvylovskyi in his review of the written monuments of the Middle
Ukrainian period, drew attention to the fact that “the preserved manuscript
of his sermons from the Ohorodok, dating back to 1671, retained more
Ukrainian features” [14, p. 728].

In the previous studies, we discussed such issues as development of
the genre of sermon in the history of literary language, influence of Polish
language and Polish sources on the composition of A. Radyvylovsky’s
sermon [8; 9]. The book Radyvylovskyi Antonii. Barokovi propovidi
17 stolittia (Radyvylovskyi Antonii. Baroque sermons of the X VII century)
was published in 2019 [12]. The edition offers a piece of scholarly research,
A. Radyvylovskyi’s texts, as well as an index of words and their forms. The
book reproduces the sermons from two printed and handwritten collections
by A. Radyvylovski in modern typeset.

Lexical substitution of Latinisms and Polonisms in these sermons has
not been thoroughly studied yet, just as the preaching discourse of the
language and cultural space of the Polish-Lithuanian Commonwealth has
not been fully discussed.

The scope of the present article is to analyse the preaching discourse of
A. Radyvylovskyi in the light of language and cultural contacts of the Early
Modern period.

This presupposes the following tasks:

— characterizing A. Radyvyloski’s sermons as a new discursive practice
in the polycultural and polylingual continuum;

— specifying the discursive situation of publishing the collection Vinets
Khrystov (The Wreath of Christ) that prompted the selection of lexical
devices;

— comparing the functioning of Polish and Latin lexemes in the
manuscript and their substitutions in the edited text and the early printed
book Vinets Khrystov (The Wreath of Christ);

— discussing the textual realisation of Latinisms and Polonisms along
with their lexicographic registration in the dictionaries of the X VII century,
as well as the contemporary historical dictionaries.

The study employs the method of linguocultural interpretation, context
and interpretation method, historical and comparative study methods.
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The analysis methodology lies in the comparison of the sermons by
A. Radyvylovskyi based on his manuscript as well as the published book and
identifying the meaning of the Latinisms and Polonisms the editor suggested
substituting. The lexical substitutes were compared with the lexicographical
sources of the XVII century and contemporary historical dictionaries. This
allows determining the coincidences and differences between the meanings
the analysed lexical units have in the text and in the dictionaries, as well as
singling out specific meanings that were not recorded in the dictionaries of
that time. Lexical variability in the manuscript and the book is interpreted
in the context of linguoculturology.

2. The XVII Century Sermon Discourse
in the Polylingual and Polycultural Continuum

The objective of the study is to describe the peculiarities of creating and
spreading Cyrillic texts as processes integrating the language and intellectual
life in the XVII century, to explore the resulting lexical variability in the
sermons (kazania), which were popular at that time.

The XVII century is characterized by such features as polylinguality
and polyculture, language interference, and existing language standard
requirements. Lexical va-riability in the sermons is the reflection of the
mentioned processes that characterize the Ruthenian language functioning
among the Polish, Latin, and Church Slavonic languages. In general, the
sermons were often influenced by the Polish patterns, which as well as
using ‘patterns’ in narratives prompted lexical interference. Contemporary
research proves that texts from the Kyiv circle and, in particular, sermons
by A. Radyvylovskyi, were popular in Vilnius.

Thus, 1. Almes analyzed the stock in the library of the Holy Trinity
Monastery in Vilnius where the preaching materials occupied a significant
place: ‘these are primarily Polish books by the famous authors of the
Baroque epoch from the Polish-Lithuanian State: Piotr Skarga, Fabian
Birkowski, Antoni Wegrzynowicz, Jan Wolski, Jan Ignacy Krosnowski, Iwan
(Olszewski) et al. This list also includes the texts that came from the Kyiv
circle of scholars of the second half of the X VII century, for instance, Sunday
sermons Vinets Khrystov (The Wreath of Christ) by Antonii (Radyvylovskyi)
in Ruthenian” [1, p. 299]. Incidentally, the list also comprises “30 catalogues
of the European libraries, including the public library in Wroclaw” [1, p. 300].
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3. Antonii Radyvylovskyi and the discourse situation
of publishing his collection of sermons

A. Radyvylovskyi as a preacher is known for the Kyiv period of his
life, when he wrote two collections of sermons, which were subsequently
published in Kyiv, both in the printing house of the Kyiv-Pechersk Lavra.
Huge in volume, these collections of sermons constitute all his written
heritage, which demonstrates the Polish influence [5].

Little information about the preacher has been preserved: he is known
to have studied at the Kyiv-Mohyla Academy in the 1640s, thereafter
he became a monk and was an archdeacon in Chernihiv until 1656, the
hegumen of the Kyiv-Pechersk Lavra (since 1671), the head of the Desert-
Nicholas Monastery in Kyiv (1683—1688). He signed the manuscript as a
hieromonk, the hegumen of the Kyiv-Pechersk Lavra; therefore, the text
was created before 1671. In the preface of 1688, the author introduced
himself as “hieromonk Antonii Radyvylovskyi, the head of the Desert-
Nicholas Monastery in Kyiv”.

The manuscript was prepared for publication by the editor, who
introduced numerous amendments. Such modifications are insignificant in
the first collection of sermons, Ohorodok Marii Bohorodytsi (The Garden
of Virgin Mary) (published in 1676); however, the work on preparing the
second book, Vinets Khrystov (The Wreath of Christ), lasted longer and
brougnt about more changes.

The comparison of the manuscript with the book Vinets Khrystov (The
Wreath of Christ) by A. Radyvylovskyi and spotting the differences between
them, mainly the lexical ones, reflect changes in the literary language at
the end of the XVII century and complement the analysis of the lexical
composition of the Ukrainian language in historical dimension [10].

While analyzing Synonima, P. Zhytetskyi noticed that some lexical
changes occurring when the unknown lexicographer replaced the abstract
words, “which came to the bookish Ukrainian language mainly from the
Polish language”, were aimed at “supplanting Polish words by synonymous
Slavonic ones” [17, p. 5].

Both texts — the manuscript and the book — are stored in the Institute of
Manuscripts and the Department of Early and Rare Books in the Institute
of Bibliology at the Vernadskyi National Library of Ukraine (VNLU). Most
edits are included in the manuscript of Vinets Khrystov (The Wreath of
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Christ) with the full name BBHEL]b XBb. 3 Iponosroiii nedennvixv axu
3(b) ysromm(8) podicanvl(x) Ha OyKpaulenie npagocia(8)Ho Kaewauuecko(i)
eocmo(w)no(ii) ypreu ucniemennviii Mnu KA3AH(b)A HEJB(JI)HBIE
Ha secv To0v 3(v) Hucma Cmeo 3(v) OVuumeneii Lprosuvi(x), u 3(v)
posHvi(x) Aemopw(8) cobpanvie u nanucanvic. Ilpe(3) nedocmouna(e)[o]
ITepomonaxa Anmonia Padusunweckozo Hammcnuxa Cmaii dydomeoprori
Obumenu Ileuepckou Kiescxou (THE WREATH OF CHRIST. Of Sunday
sermons like of rose flowers to decorate Orthodox Eastern church writhen,
or Sunday sermons for a full year from the Holy Scripture, Church Fathers,
and different authors collected and written by the unworthy hieromonk
Antonii Radyvylovskyi, the hegumen of the Holy Miraculous Kyiv Pechersk
Monastery) (V. Manuscr., p. 1).

The title of the early book contains a changed annotated name; the
name of the author is not given, and the sources are reworded: 3(») [Tucma
Cmoew, u 3(v) posuvixv oyumeneii, Ha nonzy oyuieeuyio Ilpagociasnvixw,
coopanviu (of the Holy Scripture, different Church Fathers, for the spiritual
benefit of the Orthodox, collected) (V., tit.).

The back of the first unnumbered page of the manuscript includes
information about the already issued collection of sermons 3(») 3HAUHOIO
nonpasoio u w(m)MIbHOiO Cin Kaszaus 3a noMOWjito Focie(il), u npecmou
B(0)yvt a maimeamu Cmumens Yyoomeo(p)ya Xea Huxonaio ev1opykosanucs
3(b) 3HAUHOIO NONPABOI U (M)MIBHOW. U O(M)NUCATL CilO KHU2Y
aemo(p) onou, npesenebuvi(ii) Gnowcennou namamu o(m)ys Aumomnu(ii)
Paousunoscku(ii) leyme(n) mu(c)mpa Cmumenio X(E)ea Hixonas I[lycmui(n)
Ho(e)[o] Kie(s)cro(e)[o] 0o moeo sico MH(c)mpa Cmo HlKO(/l)CKO(Z)[O]
6 Komopo(m) u npe(c)cmasu(n)csi poxu axnu. M(c)ua Oexe(m)epia, OHs 1.
620y20(0)ne. a noepebe(n) & Ieue(p)cko(m) Ous ei. mozo (dc) m(c)ya u
poxy. Jla nomane(m) czo I'(c)ob bew 6o Lpcmsiu céoe(m) H6(¢)no(m), u 0a
Hanuwie(m) 6 kHueu dcusoma érsuno(2)o (with significant amendments and
changes: These sermons with the help of God, Holy Mother of God, and the
prayers of Holy Wonderworker of Christ Nicholas have been printed with
significant amendments and changes. And the author of the book, Father
Antonii Radyvylovskyi of Blessed Memory, the hegumen of the Desert-
Nicholas Monastery in Kyiv, earlier the Monastery of St. Nicholas, where
he died on 11 December 1688, and was buried in the Pechersk Monastery
on the 15" of the same month and year. May the Lord God remember him
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in His heavenly kingdom and write his name in the book of eternal life)
(V. Manuscr.,, p. 1a).

The manuscript has two prefaces: the first one is to Jesus Christ
(V. Manuscr., pp. 3—13), while the second one is to the reader (V. Manuscr.,
pp. 15-20). In the second preface, the author articulates the purpose of his
collection of sermons: oyuununrems» moe nanepe(0) ona moeo, abvic(v) onvie
cebrs uumaiouu, anbo [ecauc(v) ecmv 0X06HAA WCcoba] MH00eMb 6(b) YDKEU
cmoii nponosroaroul, oyeaxcats moe, sce Xc Cncumaw ... (I have done that
primarily for those to read it for themselves or for a spiritual person to read
it in the holy church while preaching; to recognize Christ as the Sa-vior)
(V. Manuscr., p. 15). The early book also contains the preface “Bws crasoy u
ye(cm) ypa yp(c)meoyiowu(x) u I'(c)oa 2(c)omsoyrouuxs” (“To the glory and
honor of the King of the Kings and Lord of the Lords”), which characterizes
the social and linguistic changes of the end of XVII century.

The ecclesiastical censorship banned the publication of the collection of
sermons Vinets Khrystov (The Wreath of Christ) by A. Radyvylovskyi, but
the collection was published with the support of the Kyiv elite.

K.V. Kharlampovych claims that since the late 1670s and in the 1680s, the
influence of ecclesiastical censorship on book publishing had been increasing.
He refers to the fact that when in 1688 Patriarch Joachim got to know the
book Vinets Khrystov (The Wreath of Christ) was prepared for publishing
in Kyiv, he “forbade printing it without his endorsement. And when it was
nonetheless printed, the more so mentioning his blessing, he rebuked both
Archimandrite Varlaam and Metropolitan Gedeon” [3, p. 446]. In the same
year, the Kyiv-Pechersk Lavra sent the book to the tsar with the hegumen
Isaakii Kokorovych and the elder Antonii Pocheka; the cover letter written by
A. Radyvylovskyi was added to the book [3, pp. 446—447].

The early book preface also mentions Patriarch Joachim’s blessing for
printing. Besides, it gives credit to the Kyiv clergy, the persons who actually
contributed to the publication of the book: Metropolitan of Kyiv, Galicia and
All Little Russia Gedeon, Archimandrite of the Kyiv-Pechersk Lavra Varlaam.

This explains the presence of handwritten edits in the manuscript,
reflecting a change in the language standard in the last quarter of the
XVII century. The manuscript is marked up in another handwriting and ink.
A word in the text is stricken through, and the editor’s recommended version
is handwritten on top of it or — less often — in the margin of the manuscript.
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The manuscript Vinets Khrystov (The Wreath of Christ) is larger than
the volume of the printed book, and not all manuscript sermons are edited,
likewise they all contain a different number of edits. War manuscript
sermons from this collection have few edits perhaps because they were not
intended to be published.

4. Polonisms and latinisms in the discourse dimension
of the language and cultural contacts

The article analyzes Latin and Polish lexical units that freely functioned
in the manuscript, but the editor, preparing the text for printing, considered
the socio-cultural changes in the 1670-1680s, therefore he changed the
specific lexical units of such origin into the Church Slavonic and rarely into
the bookish Ukrainian ones.

As a rule, the manuscript substitutions were taken into account in the
published book. In some cases, the book has an alternative, which is different
from the one proposed in the manuscript: the word wuwaxe(m)rno(cm) (onu
uneueckou wiaxe(m)no(cmy)) (virtue (virtue of human will) was substituted
by zayno(cm) (virtue), although the edit was disregarded in the published
book.: Are abbi u 6ona unu(c)ras ewe npu camom(v) cmeoper(v)io uIerKy
Odanas (And if the human will is given at creation) (V., p. 145).

The omission of such words as uuiaxe(m)no(cm), 3ayno(cm) leads to the follo-
wing restructuring: eonu wisueckou winaxe(m)no(cm) — eona wru(c)xaa (virtue of
human will — human will). In Materials to the Dictionary... by Ye. Tymchenko,
these words are given with the Polish equivalent: 3aynocms (pl. zacnosé) (Tymch.
1, p. 297), wunsaxemnocmo (pl. szlachetmosc) (Tymch. 2, p. 499).

In the manuscript text, Latinisms were replaced (e.g., aggpexmn
— oymwicav (affect — intent)) or even skipped, which resulted in the
reorganization of the sentence: ITotiormo () do cen(v)cy 0xoena(z) —
(0Y)sascmo moe oxosne (Let us go to the spiritual sense — Let us consider
it spiritually).Substitutions

In the Synonima, there is an entry addexrs (affect), and its translation
section provides the following lexemes and word-combinations: cTpacTs,
npuyactie, IBWKeHie cepaedHoe (passion, involvement, movement of the
heart) (Synonima).

In the Synonima, there is an entry agpgpexmn (affect), and its translation
section provides the following lexemes and word-combinations: cmpacmb,
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Substitutions

agppexmv —
oymuics (affect —
intent)

00 cen(v)cy
oxoena(2)—
oxogne (to spiritual

sense — spiritually)

Tymw 3(»)
WKKaziu noimaro
6a(c) cauxauy?
Tymw mooicemes
sanvimamu (On

this occasion, here 1

am asking you, the

listener — Here one

may ask)

Manuscript

aghpekmn ceotl
wpazv 0o HH(c)
HbL(X) U 3eM-HbL(X)
wbopouaiomv

proue(ii) (Their affect
is directed to earthly
and heavenly things)

(V. Manuscr.., p.
351).

Totiormo (dice) 0o
cen(v)cy 0xoena(2)
(Let us go to the

spiritual sense) (V.
Manuscr.., p. 351).

Tymw 3(v) wkkaziu
nvtmaro 6a(c)
cauxayy?

umao 6wl 6(v) MoMb
oviia 3a maem(v)
nuya (On this
occasion, here |
am asking you, the
listener? What was

Edit in the
Manuscript
agpgpexmn (this
word is underlined
in the manuscript
and the margin
contains a gloss

— ymbic(n)) ceoll
wpazv 00 Ho(C)
HbL(X) U 3eM-Hbl(X)
wbopouaromv
proue(it) (Their
intent is directed

to earthly and
heavenly things) (V.
Manuscr., p. 351).
Totioremo (dice) 0o
cen(v)cy 0x06-na(2)
(Let us go to the
spiritual sen-se) — is
crossed out and the
margin contains a
gloss ysaoremo (o)
moe oxosne) (Let
us consider it spiri-
tually)

No edit

Published Book

OYMBICTD

C601 0pasv

00 H6(C)HbL(X)

u 3e(m)Hol(x)
wbopauaio(m)
proue(ii) (Their
intent is directed
to earthly and
heavenly things)
V., p. 121 zv.)

(OY)saxcmw moe
oxoene (Let us
consider it spiri-
tually) (V., p. 123)

Tymw mooicemes
3anelmamu; 4mo
obl 6(b) mo(m)
Ovl-1a 3a mauna
(Here one may
ask: what was the
mystery therein?)
(V.,p. 161 zv.)

maem(v)nuya —  the mystery therein?)
mauna (mystery — (V. Manuscr., p. 481).
mystery)

npuyacmie, osudicenie cepoeunoe (passion, involvement, movement of the
heart) (Synonima).

In the Lexis by L. Zyzanii, the word agexms (affect) is given in the
translation section of the entry 6e(3)cmpacmie (dispassion), which is
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interpreted as  wemep-nien(v)e, He(3)neonen(v)e w(m) age(x)mo(s)
(intolerance of, disinclination to affects) (Synonima, p.29). This work, as well
as the Lexicon by P. Berynda, does not record the word oymsican (intent).
Similar to Synonima, the Lexicon by E. Slavynetskyi included the Latin word
affectus translated as cmpa(cm), osuscenie (passion, movement) (L., p. 74),
the Slavonic-Latin Lexicon interprets: Cmpacmo (passion). Passio. Affectus
(CL., p. 512). This translation differs from the text substitution in Vinets
Khrystov (The Wreath of Christ): agpgpexmv — oymwicaw (affect — intent).
The Dictionary of the Ukrainian language of the 16" to the first half of the
XVII century mentions agexmdw, agpgpexmn ‘intent, desire, idea, treatment of
smb’ (SIUM, 1, pp. 146—147), as well as aghexmosamu, agpexmayus (SIUM
1, pp. 147-148). The Latin Lexicon contains a dictionary entry sensus us.
yyecmeo, cmu(c)nw (sense) (L., p. 368). The absence of this substitution in
the manuscript results from using different verbs (noudrmo —(oy)saxncmw
(Let us go — Let us consider)) and their collocations.

Originally, the manuscript included the word wxaszis (occasion), which
the editor skipped after sentence restructuring. In the Latin Lexicon, the
translation occasio has equivalents: 6anospemenie, una, npuuuna, nogoo
(propitiousness, cause, reason, event) (L., p. 288). The word oxasisn is
registered in Synonima: Oka3is uszeroms, asieHie Kuuenie (Synonima).
Occasio ‘przyczyna, powod, tytut’ (SL 6.6(50), p. 934).

The editor did not offer any corresponding lexemes to wxazis, changing
the modality and communicative parameters of the utterance. The omission
of'this word affected the reorganization of the sentence-statement: 7yms 3(%v)
wxkaziu neimaro ea(c) cayxauy? (On this occasion, here I am asking you,
listeners?) — Tymw» mooicemea saneimamu (Here one may ask) (V., p. 161 zv.).
The interrogative sentence was transformed into the declarative one, the
first person singular verb form nuimaro (am asking), which represented the
speaker (the preacher), was changed into moocemca 3anvimamu (may ask);
thus, the addressee is no longer mentioned.

The lexemes aggexmn, cencwo, as well as oymwiciv are cited in the
Materials... by Ye. Tymchenko: Addexrs (lat. affectus) 1. ‘Cummnarus,
pacnonoxxenue’ (sympathy, disposition) (Tymch. 1, p. 38); Ymbicab
(pl. umyst) 1. ‘JIyx, ym, pasym... (mind) 2. Hamepenwue, nens... (intent,
goal) 3. Meicns (thought)’ (Tymch. 2, p. 429); Cencs (lat. sensus). ‘Cmbica’
(sense) (Tymch. 2, p. 317).
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In the manuscript Vinets Khrystov (The Wreath of Christ) by
A. Radyvylovskyi, several Latinisms were crossed out, and another element
(Old-Ukrainian, Church Slavonic, or Polish word) was given in the margin.

First, we quote a text replacement in the manuscript Vinets Khrystov
(The Wreath of Christ), and then check on these lexemes in the contemporary
dictionaries:

— aprymenms — 0060(0) (argument — reason): /pyeiil aprymenmd
(substitution — 00600%v), 360iarouu cmapan(v)e, 30vIm(v)Hec @ nUWU, U O
00exxcomn (these three words were crossed out in the manuscript), Hagodums
w(m) nmu(y) mosauyu (V., p. 342) (Another argument, taking no thought
of food and clothes, gives fowls of the air). In contemporary dictionaries:
HoBonb ykaszanie ymbinuieHie n3Bb1hb (Synonima); argumentum. u(3)BhTs,
noBo(n) (L., p. 94); noBomb. Argumentum (LSL, p. 433). In historical
dictionaries apeymenm (aprymenm) (SIUM, 1, p. 121), 00600v ‘aprym™meHT,
nokas’ (SIUM, 8, p. 75), argument ‘dowod, uzasadnienie, racja’(SP, 1,p. 214),
argumentum ‘dowod, znak, $wiadectwo’ (SL, 1.5, p. 742).

— Oenrskama — pockowHuka (sensualist — sybarite): moocem(v) ca
odoposymremu (syllable -6a- is written above) udxcs He Ona w020 UHULO20
muLi(b)Ko abbl ebIpazuns, Jce ma(k) ypa 6(v) KOpoum, eound 6(v) nam(wv)
yvipu, wpamopa (gloss in the margin — kpacomo(e)uy). npu cna(o)
Ko(1l) evimosr, Oearskama (gloss in the margin — pockownuxa) npu
sbluLMeHTbHbL(X) nompasaxs u Hanoax (We might comprehend that a king
has his crown, a warrior has his armor, an orator has his sweet speech, a
sen-sualist has his fine food and drinks) (V., p. 359). All the given fragment
of the text is crossed out in the manuscript. JlenwbkaTs NpeHACHUITHUKD
(Synonima); newrbkars cnan-konumab (L., p. 156).

— wpamopa — Kpacomo(8)yv (orator — rhetorician) (see the
previous example) (V., p. 359). In dictionaries, opatops BbTH/i1/, puTo/p/
XHTPOCIOBED, pbueTn/o/pens (Synonima); Kpaco/mo/Bia Bbuii puro/p/,
XHTPOCIOBh XHUTPOCIOBL phuorBopens (Synonima); orator, puro(p),
oparo(p), Bhruii xu(t)pocnose(n), pbueroue(u) (L., p. 294); Puropn
Phetor. Orator (CL., p. 501). Orator ‘I. mowca (przemawiajacy w sadzie
lub na zgromadzeniu); locutor, qui dicit (coram iudicio vel in contione).
1. krasomowca; rhetor, eloquens, dicendi, peritus (saec. XVI)’ (SL).

— ducnymyryomy — Hayuarouemy (disputing — teaching) (V., p. 453).
Ha-yuaio moyuaro Bpasymusio Mo ormamaio (Synonima); disputatio,
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cts3anie, moodonpbaie (L., p. 168); cra3anie... Disputatio (CL, p. 511).
In historical dictionaries, oucnymosamu has the meaning of ‘dispute, argue’
(SIUM, 8, p. 25).

— umnepamopa — enacmenuna (emperor — lord): I[pa u nuwyaeo,
6ocamazw u oyboeaewm, paba u 2(c)nouna, nienknozo u Henien(v)kHoew,
MyOpaz@ u HemyoOpaz®, WIAXEMHA2W U HeUIAXeMHA2®, 60UHA U POTHUKA,
npenoxceno2 u no(0)oanazw, eéracmenuna (in manuscript —umnepamopa)
u xanroku, 3(v) eonou oyuunu(n) mamepiu, zemau (The king and the beggar,
the rich and the poor, the slave and the master, the beautiful and the ugly, the
wise and the silly, the noble and the simpleton, the warrior and the farmer,
the overlord and the vassal, the lord (emperor) and the cripple, from the
same matter, earth, are created (V., p. 200 zv.).

In contemporary dictionaries: Brnactenmu(n), Bia(m)na, snaga(p) (lord)
(Synonima, p. 39), Bnacrenuus: Bian3ua, naub (overlord) (Berynda, p. kr);
noBenute(:1), ke-ca(p) (L., p. 227); Bmacrenmusb (master) (LSL, p. 433).

— ynwl — kopucmu (loot — goods): daemsv emu ya(p) cooomckiii ynot
(substi-tution - Kopwvicmu) xomopwvie Henpiamenemsv w00b6panv, a (H)
na moe umo? (the King of Sodom gives him loot (goods) which the foe
has taken away, and what does he do?) (V., p. 324). In dictionaries: nyms
KopHCTh ®Opama (Synonima). KopeicTs: muns (Berynda, p. pa).

— nomnvl — cnananocmu (pomp — luxury): xomopuwii maxou nomnul
(substitution — cnananocmu) u cragvl u 00ell 3adxcusaewv. Komopwi(ii)
Ha KOJICOBL(TT) OHb KOWMOBHBIMIL CA NOMPABAMU KOPMULLY, 6(b) CEIBMIbL(X)
wama(x) xoouwv, 8b BUETAKUXD pockoula(x) wnavieaews! (the one who
finds pomp and glory with people. The one who every day partakes of costly
dishes, wears fine attire, and indulges in great luxury!) (V. Manuscr., p. 325).

In contemporary dictionaries: [Tomra ropJi0cTh, KHUEHIE SBJIEHIE, HATHIIEHTE
rop-nbHig, marictso (Synonima); pompa, 1o30(p), MHOrobITHE, MPEen300MITHE,
kpacota (L., p. 321). Pompa ‘1. wielka ilo$¢, obfito$¢; copia, series variarum
rerum. 2. Przepych, wystawnos¢, zbytek; luxuria, lautitia, abundantia’ (SL).

From the above lexical replacements in the manuscript, one is
reflected in the Lexicon by P. Berynda and Synonima: nyns xopucts and,
correspondingly, kopbicTh : ayns (loot, goods). The explanation is also in
the selection of the entries in the dictionary, and in the text itself — especially
when it comes to contextual replacements or the suggestion to replace them
with Polonisms, which are usually included in the Old-Ukrainian texts.
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The lexicons by Ye. Slavynetskyi and A. Koretskyi-Satanovskyi provide
the translation of Latin words, which may be different in the manuscript:
nomnvl — cnauarocmu (pomp — luxury), oucnymyrowomy — Hayuarouemy
(disputing — tea-ching), ogmrerama — pockownuxa/ (sensualist —
sybarite). These are contextual substitutions that did not exclude Polonisms.

In the war manuscript sermons by A. Radyvylovskyi, such words as
wxkazis (occasion), umnepamops (emperor) remained unchanged; the
editor did not replace them, obviously, because they were not supposed
to be published: 60 maxiit u 006pbLIM® MOTO(O)ywWMB CP(0)ye ncyiomsv, u
2emManwmMsb 00 woe(p)icanas 3(v)srema(3)cmea Ha(0) Henpiamenemv,
nooanyio w(m)imyroms wkaziro (because they spoil the heart of good fellows
and will intercept the hetman’s occasion to win) (V. Manuscr., p. 1586).
Huwe(m) Ceemowniii sce Ha bonoca u(m)nepamopa nanyems ykazasuiu
Mo(8)eno (moe) ona e2o enukwi po3pymuocmu u wnuicmea (Suetonius
writes pointing at Bonos the emperor notorious for his great profligacy and
inebriety); gloss in the margin — B(») orcusomaxv umnepamopo(s) (In the
lives of empe-ror(s)) (V. Manuscr., p. 1591).

Instead of Latinisms, Church Slavonic elements were introduced; the
editor substituted eymops (humor) with mpasw (nature). Use of these words
together with adjectives 0oopuii — snuii (good — evil) comprises the antithesis:

Manuscript Printed Book
X¢ ecmw 2ymopy (in the manuscript, this word is Xc ecmb npasy 0o6pozo,
underlined and some letters are highlighted with KD MOGUMB MO(1L) Jice
the superscript symbols, and in the margin of the wanmucma: Bnew I'(¢)0b
manuscript, #pagy is written with superscript symbols)  scauveckums, u wedpomol
000pw(2), saxw mosumv mo(i) srce waimucma (gloss e2w Ha 6CIoXb OTB1eXs e2wm.

in the margin — Ya(1): pno): Biew I'(¢)0b 6caveckumv,  0iasons 3ach HPasy 31020
U Weopomul e2m Ha 8Crv(X) Orvrexy eew. diagonwy 3acy  (Christ has good nature, as

2ymopy (in the manuscript, this word is underlined Psalmist says: The Lord is
and some letters are highlighted with the superscript good to all, and his mercy is
symbols, and in the margin of the manuscript, #pasy over all that he has made. the
is written with superscript symbols) upagy snoco devil again has evil nature)
(V. Manuscr., p. 348). (V. p. 120 zv.).

P. Berynda mentions a Church Slavonic word upasw: HpaBb: HOpOBb,
o6bIuaii, i 3BEIKI0(CT), 00pass (Berynda, p. pmn).

In the following utterance, the word eymop was used twice. Nevertheless,
the ma-nuscript editor crossed out this word in one case; accordingly, it is
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absent in the printed book. As for the second one, he suggested a substitution:
2ymopwes — obviuae(s) (humors — customs).

Manuscript Printed Book
A maxs npu_akoms Kmo 30cmaemn 2(c)nounu, A maxe npu AKOMs KMo
mozo ca zymopweyw (in the manuscript, this word  socmaems 2(¢)ounu, mozo ca
is crossed out) u wovuaess Habupaemv. Eciu U wovIUaessy Habupaemsv, eciu
npu Xrs, nabupaem(v)ca u 2ymope(s) (in the npu Xp(c)mm, nabupaemca
manuscript, this word is underlined, and in the wovIaess Xevix(v) (He who
margin, there is the word odsiuae(s)) Xevix(v) stays with his master takes over
(He who stays with his master takes over the the master’s customs. When

master’s humors and customs. When staying with staying with Christ, he takes over
Christ, he takes over the humors and customs of  the customs of Christ)
Christ) (V. Manuscr., p. 350). V., p. 121).

Omission of the word eymopwes in this utterance is aimed at avoiding
repetition (2ymopwen u wovluaessy). In the manuscript preface to the Vinets
Khrystov, a word eymopsr was not replaced: Pooica savie 2ymopwt 6(v)
unernKy poszeansemnv u eoruumaemsv (The rose dispels and cleans out evil
humors in a person) (V. Manuscr., p. 9).

According to the text substitutions, eymops» — pasw, eymops — obwiuail
are synonyms, where mpasv — a Church Slavonic element, and the word
obviyaii is provided in the translated part of Berynda’s dictionary upass
— obvruaii. In Synonima, the entry obwruaii also corresponds to the Church
Slavonic #paswv: OObIUail 3aKOHB MPABUIO HPaBh 3amoBbas mpeanpusTie
YCTpOEHie chycTpoeHie (Synonima), just as: HopoBb HpaBb (Synonima).
Notably, the word 2ymops is mentioned in the Latin Lexicon with a different
meaning: humor Biara, mokpota (humidity) (L., p. 220).

While citing this ‘example’, A. Radyvylovskyi uses the following
gloss to the Latinism: u(u)grroe(n)yiu a(n)oo u(3)rianii, unguroe(n)yia
a(n)oo u(3)niauie (outpouring). The Latinism, through Polish (influencya
‘influence’), penetrates into the bookish Ukrainian language. In the text,
the preacher translates it as u(3)nianice ‘influence’ along with this Latinism,
and not instead of it. The editor crosses out the word form u(3)aianiu, u(3)
nianie in the manuscript and offers an alternative for the replacement:
Orticmen, ors(ii)cmeo (act). In the printed book, only the first edit was taken
into account; the second one is different both from the author’s and the
editor’s variant, nbiicTsie ‘act’. Based on comparison of the manuscript and
the printed book, a synonymic row includes the following items: ungnioe(n)
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yia — u(3)aianie — ors(it)cmeo — Orticmsie (influence — outpouring — act —
action).

— in the manuscript: Hanpuxna(0), 0o oypoxcens nutenuyu, a(n)oo
xomopo(2)[o] Ko(n)eexwv 3600ca, nompeba u(m)pmoe(n)yiu a(m)oo u(3)
aianii (crossed out in the manuscript, and in the margin, there is orsticmen)
HO(C)nbi(X), wcobnuse u(n)puioe(n)-yit croneunou; nompeba me(xc) u
3epia Ha evinpasnenuio poiio ekunenazo. Ty(m) sce nvimaio: eciu 2(¢)op
3epHa 8(v) 8bINPAGIEeHYI0 3e(M)It0 He 8KUHe(m), U 3a1u camas ungnioe(H)
yia a(n)6o u(3)nianie (this word is crossed out, and in the margin is ors(ii)
cmeo) n6(c)no(e) oypoou(m) nuenuyu a(n)6o axoe u(n)uoe 360xce? (For
instance, for wheat or any other crop to yield, the influence or outpouring of
heaven, especially the one of the sun is needed, as well as grain put in the
soil. I enquire if a seedsman puts no grain in the soil, will the influence or
outpouring of heaven yield wheat or any other crop?) (V. Manuscr., p. 432).

— the printed book: Hanpuxnad(v): 0o oypooicena nuwienuyu, anbo
KOMOpO20  KWI6EKD 30001ca, nompe6a un(v)pioenyiu arbw Oricmen
HO(C)nbix(v), wcobnuse unguoenyiu cineunoi; nompeba mexco u sepHa
Ha evinpasienylo pomo exkunenoew. Tym(v) sce cnvimaiivom: eciu 2(c)
nodap(v) 3epHa 6(v) BLINPABLEHYIO 3eMII0 He G6KU-HEeMb, U 3A1U CAMAA
ungnioenyia, anbw Omiicmeie n6(c)noe oypoOUmMs nuwenuyu, anbw aKoe
unwoe 3000ce? (V., p. 146). P. Berynda’s dictionary translates the word
Onoticmeo as OdreaHocms (Berynda, We). According to Ye. Tymchenko’s
dictionary, orticmeo ‘neiicteue, nesaue’ (Tymch. 1, p. 239).

In A. Radyvylovskyi’s manuscript, the Latinism oexpemw (lat. decretum
— nocranoBa) in the collocation with the adjective (3 dexpemy B3xo20)
is edited as 3 sonre Boceli: He xubu(m) domxuunaca 6onesuv 3 0eKpeny
B3rozo (gloss in the margin — 3 onre Baceir) (V. Manuscr., p. 359) (Is he not
afflicted with ailment by will of God). A synonymic replacement dexpems —
son4 1s made in the text. The entry and the translated sections of Berynda’s
dictionary contain the word soza (Berynda, p. ke).

The editing covered Latinisms, which were substituted by Church
Slavonic or bookish Ukrainian lexemes, rarely by Polonisms: nomner —
cnananocmu. The editor suggested substituting Polonisms to avoid word
repetition while interpreting a previous utterance. For instance, a Polonism
ynwmul was replaced by orena (deeds). A word yrwmut is crossed out in the
manuscript, and 3a draa ceéou (according to their deeds) is written above,
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which was taken into account in the printed book: 3a orera ceour (V., p. 123)
(according to their deeds).

—in the manuscript: Muozw ecmv, wmo s(xo) (in this word, a syllable -xo
was written above the line) 3a crbl ceotr ynwmst mosnio (these two words
were crossed out, and above the line there comes 3a dmia ceou) bepyms
Owepol uxv éracHvie (Many are those who marry their sons, virtues, to their
daughters) (V. Manuscr., p. 356).

— in the printed book: Ane w sKx(v) MHO2w ecmb Mmevxncu xp(c)mianbvl
maxkwevi(x), umw AK(v) Oujepvl 80U, UHOMBL 34 CHIHWEL Mbl(X)
npoxaamul(x) nenpiameneii euioaromn! B2y axobvl ciyscamn. a 3(v) Humu
cea(m)cmea 3a6004(m). MHO2W eCMb, YM® 5IKb 34 CbIHbL CEOU, 3a Orb/ld
ceou bepymv ouepuvl uxv eracHvle (There are so many Christians who
their daughters, virtues, marry to those damned foes! As if they serve God,
but intercourse with them. Many of them marry their sons, their deeds, to
their own daughters) (V., p. 123). The adverbial position of the evidential
marker mosaro was disregarded in the book. The contextual substitution
ynwmsl — Orena (virtues — deeds) is not reflected in the contemporary
dictionaries: Inora mo6pombrens, 6irocts, ceaTaa cuma (Synonima);
ko, oyunno(x) (Synonima, p. 44); nbno: oyunHoks, crpa-Ba, podora,
ckutoxs (Berynda, p. K).

The manuscript Vinets Khrystov (The Wreath of Christ) by
A. Radyvylovskyi contains one lexical substitution of the word nocnorumaa
(nocnonumas noodet mosa). The editor wrote the word nrexomopui(x) above
the line, and this substitution is also found in the book:

— in the manuscript: Ecmv nocnonumaa y (above this word comes
the word — HreKOmopwi(x)) 1r00eti mosa... (Some people have a common
language) (V. Manuscr., p. 350).

— in the printed book: Ecmwv oy HIsKomopwixs niodeii mosa: (Some
people have their language) (V., p. 121).

Instead of the adjective nocnonumaa, which agrees with the noun mosa,
the pronominal adjective y mrerxomopwixv (some) functions and relates to a
noun with the preposition oy irodeii. The pronoun y nrekomopwixs adds the
meaning of indefiniteness, partiality, opposes part to the whole and results
in grammatical changes (nonprepositional/prepositional combination).
Synonima slavenorosskaia translates the entry nocnonumwiii as ‘o0Omm/ii/,
coOpaHHBIH, ®OMUHBIH’ (common) (Synonima).
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The word combinations nocrnorumas Mmoeéa, nocnoaume Jooe
(V., p. 121), which are used in “Crogi 6 na nedenio 2 no Cowecmsiu Cmew
JIxa” (“The second sermon on the third Sunday after the descent of the Holy
Spirit”), are usual for the second half of X VII century. The editor suggested
replacing nocnonumas nwoei Mo6a... — 0y HIBKOMOPLIX®L AH00ell MO8d,
which was taken heed of in the printed book. Notably, the combination
nocnonume atode was left on the same page with no editing: u e ousw, sxii
naws, maxii u Kpamv, nocnoaume aiwode mosams (Like merchant, like his
goods, as the common people say) (V., p. 121).

The Prypovisti pospolyti (Ordinary Proverbs), which K. Zinoviiv
collected, contain the samples of the vernacular Ukrainian language:
proverbs and folk aphorisms. In this collection, there is the following
proverb: Sku(u) nans, Taku(u) ero u kpams (ZK).

In this context, nocnoaumuii is synonymous to common. Concerning
nocnoaumas moga, as M. Moser argues, “common language ... in fact
means pospolyta mova” [6, p. 131). The manuscript gives a contextual
meaning of nocnorumas mosa as a “common language”, different from
Church Slavonic. After the example in “common language” u ne ouss,
AKIH nanv, maxiii u Kpams, comes an utterance: K2y cayocu, a diasona
He 2HIBU U ONA MO2w eOUHb YI6KL NPUXOOAUU 00 YPKEU MIUMUCA,
3asuie eOuny cemuKy 3aceémyosa(n) cmmy Anmonito, a Opyayio doiasony
npu obpasre ecw maniosarnomy (Serve God and do not anger the devil;
hence, one man who came to the church always lit a candle in front
of the icon of Saint Anthony and another one in front of the devil)
(V., p. 121), thereafter in the margin of the page, the reference is given:
Knu(z): cermm(v): Ev(z)ckiii: Cnoso na n(d)uwo o no cowe(cm): C(m):
Jlxa (“The Book of Gospel: Sermon on the fourteenth Sunday after the
descent of the Holy Spirit™).

5. Conclusions
Thus, the analyzed changes, determined on the basis of the comparison
of the versions of the same text in its different variants —the manuscript, the
edited and printed versions — demonstrate some changes in the standard of
the Ruthenian language. In the period of the Polish-Lithuanian State, the
influence of Latinisms and Polonisms on the Ruthenian language of that
time was greatly increased; these Latinisms and Polonisms often became
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an integral part of the language. These tendencies were continued in the
sermons of the 1670s, but at the end of the 1680s, the usage of Latin and
Polish lexical units in the text was limited due to the dependence on the
language standard which was partially planned to be brought closer to the
Church Slavonic one. The manuscripts contain these foreign language units
and it characterizes the tradition of developing the sermon in the first half
and in the middle of the X VII century.

Polish and Latin books, along with the books from the ‘Kyiv circle of
scholars’, were popular in the XVII and XVIII centuries not only in Kyiv,
where the book Vinets Khrystov (The Wreath of Christ) by A. Radyvylovskyi
was published, but also in Lithuania, both in the libraries of Orthodox and
Greek-Catholic monasteries.

The article analyzes publishing and spreading the Cyrillic book in
the XVII century, manifested in Ruthenian books published by printers
who started their activities in Lviv and Ostroh in the late 16™ century,
then went on to work in Vilnius, Vievis, and other places; it also explores
some popular readings made available in Lithuania by Kyiv printers.
Lavrentii and Stefan Zyzanii, Meletius Smotrytsky et al. continued
developing the Ruthenian language by printing their books in Vilnius
and Vievis in the early X VII century. A new type of sermon (kazanie) is
formed in the sermons of Meletius Smotrytsky and his mentor — Leontii
Karpovych.

The language and cultural space of the Cyrillic book is also linked
to maintaining the traditions of the Ruthenian language. The spread of
the Cyrillic books published by printers belonging to the Kyiv circle of
printers in the second part of the XVII century demonstrated the common
intellectual, language, and cultural environment.
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Kyiv: Naukova dumka. Pamiatky ukrainskoi movy 17 st. Seriia naukovoi literatury.

LSL — Leksykon sloveno-latynskyi Ye. Slavynetskoho ta A. Koretskoho-
Satanovskoho (1973). Leksykony Ye. Slavynetskoho ta A. Koretskoho-Satanovskoho,
edited by Vasyl Nimchuk, pp. 423-540. Kyiv: Naukova dumka. Pamiatky ukrainskoi
movy 17 st. Seriia naukovoi literatury.

Synonima — Leksys Lavrentiia Zyzaniia. Synonima slavenorosskaia (1964).
Edited by Vasyl Nimchuk. Kyiv: Naukova dumka. Pamiatky ukrainskoi movy
16-17 st. Seriia naukovoi literatury.

SIUM - Slovnyk ukrainskoi movy XVI — pershoi polovyny 17 st. (1994-2013).
[Ukrainian Language Dictionary of the 16th — the First Half of the 17th Century],
28 vol. Edited by Dmytro Hrynchyshyn, et al. Lviv: Instytut ukrainoznavstva imeni
1. Krypiakevycha NAN Ukrainy, vol. 1-16. (in Ukrainian)

Tymch. — Tymchenko Yevhen. Materialy do slovnyka pysemnoi ta knyzhnoi
ukrainskoi movy 15-18 st. (2002). [Materials for the Dictionary of Written and
Literary Ukrainian Language of the 15-18 Centuries], 2 vol. Edited by Vasyl
Nimchuk, and Halyna Lysa. Kyiv-New York: Presa Ukrainy. Pamiatky ukrainskoi
movy. Seriia slovnykiv. (in Ukrainian)

SP — Slownik polszczyzny XVI wieku. (1966). Wroclaw-Warszawa-Krakow:
Wydawnictwo Polskiej Akademii Nauk, 1966. Vol. 1.

SL - Stownik taciny $redniowiecznej w Polsce. Retrieved from:
http://scriptores.pl/elexicon/pl/ (12.09.2020).
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